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"THE cause of anything is every 
thing," some anonymous sage once said. 
This interesting proposition embodies, among 
other things, the notion of the interrelated- 
ness of all things an extension of the con 
cept of the ecological web into a universal 
statement. Today the search goes on for 
causes of the cultural transformation the 
society is undergoing, for reasons for the 
youth-powered revolt that is shaking every 
aspect of American life. The causes no doubt 
are varied and interrelated, but among the 
more fundamental is this: Today the image 
of man held by Western society is under 
going a profound revision; what is known as 
the youth revolt is the conflict between those 
who have adopted the emerging new image 
and those who cling to the old.

The term "Image of Man" needs ex 
planation. It has been used by Maurice 
Friedman to describe man's collective pic 
ture of himself. 1 It is akin to Charles Reich's 
celebrated "consciousness," though it refers 
rather more specifically to man's conscious 
ness of self. 2 It alludes to what any cultural 
group believes to be generally true about 
man himself, what about man is valued. Over 
the centuries each age has produced its

1 Maurice Friedman. To Deny Our Nothing 
ness. New York: Delacorte Press, 1967.

2 Charles Reich. The Greening of America 
New York: Random House. Inc.. 1970.

characteristic image: Tribal Man, Hellenistic 
Man, Medieval Man, Renaissance Man.

The image that has dominated the out 
look of the Western world for over a century 
now has been Scientific/Rational Man. In 
this image, man's intellectual capacities are 
most valued. The goal of Scientific/Rational 
Man is to achieve control over the physical 
world, a goal that requires an accurate de 
scription of reality, a goal that is achieved 
by coupling reason with the methodology of 
science. Such a coupling requires effective 
suppression, or at least control, of man's 
subjective functioning. In effect, this view 
considers the essence of reality as existing 
apart from man. Consequently, all of those 
human functions that interfere with reason 
ing emotions and spirituality, for example
 must be kept under close stricture.

A New Image of Man

Today a new image of man is emerging, 
one strongly at variance with Scientific/ 
Rational Man on virtually every count, one 
that is based on a revised conception of the 
nature of reality and of man. This new view 
includes man himself as a part of any de 
scription of reality. It restores all of man's
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functions to a place of importance the 
functions of emotions, spirituality, bodily 
processes, interpersonal relations, manual 
skills, intuitive thought, and so forth. No 
longer, in the new view, is intellection the 
highest function.

The emerging image of man is said to 
be humanistic because it concentrates di 
rectly on human welfare; that is, it values 
human beings above all else above ideolo 
gies, above abstract values, above political 
systems, above material things. Further, and 
importantly, it is a personalist humanism, for 
it emphasizes the individual person more 
than it does social institutions and political 
entities.

Principles of the 
New Image of Man

The new image of man is founded on 
principles that arise as the outcome of a 
revised view as to the nature of reality, prin 
ciples that depart from those underlying the 
scientific/rational view:

1. Man's knowledge of reality is per 
sonal; it is created by each person as a result 
of the synthesis of his unique being, his total 
experience, and the external world.

This is the key concept of the emerging 
image of man, for it implies that wholly ob 
jective knowledge a keystone of the scien 
tific/rational view is impossible to attain. 
It does not imply that there is no external 
reality, but it does hold that each man's 
knowledge of it is always in some measure 
personal; that one's personal self is as much 
a part of reality as the external world., Fur 
ther, it maintains that nonintellectiv^ ex 
periences can be valid sources of knowledge: 
dreams, transcendental states, spiritual ex 
periences, ESP, meditation, and revelation, 
to name a few.

2. Humans have a vast potential for 
fuller functioning, for experiencing life, for 
knowing and performing.

By valuing and developing all of their 
capacities feelings, thought, sensory aware 
ness, motor skills, interpersonal relations, 
aesthetic responses, moods, impulses, bio 

logical functions people can greatly expand 
the quality of their experience. This is in 
contrast to Scientific/Rational Man who 
attempts to develop intellectual capacities 
above all others.

3. Humans experience, learn, and com 
municate by a variety of means other than 
language; language itself is inadequate for 
the -complete expression of either experience 
or knowledge.

This principle recognizes the ineffable 
nature of much of human experience, it 
acknowledges the vast amount of learning 
which is experienced other than through 
words, and it stresses the importance of non 
verbal forms of communication such as 
gestures. Further, this principle states that 
much of what humans experience cannot be 
expressed or, as Michael Polanyi has put it, 
"We know more than we can tell." -! This 
principle departs from the scientific/rational 
view in which verbal knowledge is virtually 
synonymous with knowledge itself.

Sources of the New Image of Man

Though the principles underlying the 
new image of man are many, the major 
origins are as follows:

1. Science. The development of non- 
Euclidean geometry and non-Newtonian physics, 
the establishment of Heisenberg's Principle of 
Indeterminacy, and the apparently never-ending 
expansion of what is not known as a byproduct 
of the expansion of what is known have caused 
scientists to recognize that man's knowledge of 
the universe is incomplete and always in some 
measure subjective. This represents a modifica 
tion of the earlier premise that man could come 
to a complete, objective picture of the universe.

2. Existentialism. The view of human life 
supported by existentialist thought holds that 
intellectual, verbal means of coming to knowl 
edge are inadequate; existentialists stress the 
primacy of human existence.

3. Humanistic psychology. U nderlying 
humanistic psychology is the view that man has 
a vast, untapped potential for expanding his 
abilities.

3 Michael Polanyi. Personal Knowledge. New 
York: Harper 8t Row, Publishers, 1964. p. 252.
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4. Existential psychiatrists. A small but 
influential group of psychiatrists (R. D. Laing. 
Thomas Szasz, and others) are rejecting the 
scientist/rationalist base upon which conven 
tional psychiatry rests and are supporting a view 
that grants validity to the individual person and 
honors his experience of the world.

5. General semantics. The limited ability 
of language to communicate, its pervasive in 
fluence on how humans view the world, its role 
in determining how men think and act, and its 
imperfections in mirroring reality have all been 
amplified by the findings of general semanticists.

6. Zen Buddhism and Eastern thought. 
The importance of nonverbal ways of experi 
encing the world, of coming to knowledge, and 
of making decisions has been given emphasis 
by Zen Buddhists and their followers.

Few ideas underlying the new image of 
man are new; what is new is that there 
now has come into being a significant popu 
lation whose values and life style seem to 
embody its principles. For the most part, 
these living examples of the new image are 
found among the young; but this is by no 
means universally true, inasmuch as the life 
style appropriate to the new image is the 
product of consciousness rather than of 
chronological age. Nevertheless, to the young 
the new life style is thoroughly natural, and 
its assimilation requires for them no relearn- 
ing as it does for older folk.

Margaret Mead, in her study of the 
generation gap, states, "The past for them 
(the young) is colossal, unintelligible failure 
and the future may hold nothing but the 
destruction of the planet." ' As a result, she 
states, "They are like the first generation born 
into a new country."  "  The personal, human 
istic nature of their view of life is epitomized 
by the phrase, "Do your own thing," which, 
however much it may be abused, is at heart 
a plea for each person to have the freedom to 
experience the world as he sees fit and to 
define fulfillment on his own terms. As a 
consequence, the youth culture places heavy 
emphasis on lull engagement with life itself

* Margaret Mead. C ulture and Commitment. 
Garden City. New York: Natural History Press' 
Doubleday & Company, Inc.. 1970. p. 67.

 "  Ibid., p . 58.

Lite Process Scientific/Rational 
Man

The New Image

rational being. I am a perceiving, 
valuing, feeling, 
thinking, physical 
being.

Highest values Truth, things, know 
edge

People, living, ex 
periencing

Ways of knowing Observation and mea- Intuition, feelings,
surement nonverbal sources 

Verifiable statements

Goal of knowledge What is true (what
can be verified)

What is real (what I 
experience)

Understanding and Living, fully, wholly
applying knowledge 

Controlling the Experiencing the

Primary loyalty

Emotional state

Interpersonal 
relations

Society's goals

Nation
Social order
The past
Tradition

Restrained, self- 
possessed

Well adjusted
No sorrow (also no 

loy)

Guarded, detached, 
selective, objective, 
exclusive, circum 
scribed

Based on position
Minimum risk
l-it

Progress
Production
Exploitation of the 

environment

Economic growth
War regrettable but 

justifiable

The Earth
Personal freedom
Now
The future

Free, released

Fulfilled
Joy. therefore also 

sorrow

Open, intimate, cir 
cumstantial, sub 
jective, inclusive, 
encountering and 
loving

Based on person
Maximum risk
l-Thou

Survival
Distribution
Preservation of the

planet
Ecological balance
War unthinkable and 

wholly evil

Figure 1. Contrasting Views of the Old and the 
New Consciousness

free from ideological and social restraints 
and without the burden of intellectual 
analysis.

Many lists have been compiled contrast 
ing the old consciousness and the new. The 
listing in Figure 1 may be representative.

Why protest and conflict? Consider the 
situation.

There exist today two groups, each see 
ing the world through different eyes one 
cool, detached, rational; the other passionate, 
involved, visceral. One group, older and 
larger, controls the social institutions that 
govern men's lives; the other group, deeply 
committed to a more humane world, sees 
these institutions as destructive of human 
fulfillment. Given the circumstances, could 
there be anything but protest and conflict? Q
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